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All jihad is defensive jihad', it has been so from day one. Islam, along with the sharVah 
it brought, representing the religion of the earlier Prophets, has been under attaek from 
the day it was born. It is for this reason that the Messenger of Allah (pbuh) said: 


ih (“_A j-dlJ 


“I was sent with the Sword before the (impending) Hour with my suste- 
nanee plaeed under the shadow of my Spear. Disgraee and humility are the 
fate of one who opposes me, and whoever resembles a(n enemy) people 
is one of them.” 


This is the statement of a leader under attaek, a leader who is defending his faith 
and system. The Prophet (pbuh) eame to defend, revive and establish the faith of the 
Prophets, like Adam and Abraham, a faith that had been distorted before his arrival. 
He eame under attaek immediately upon his arrival, first by the unbelievers around 
him and then by the mighty empires surrounding the Arabian peninsula. The attaek 
eontinues up to the present times. A similar statement was issued by George Bush 
from a position of defenee, albeit unjustified, when he elaimed on 9/11 that he was 
under attaek. He said, “Those who are not with us are against us.” 

In our book Theories of Islamic Law, the Islamie eommunity was examined as a 
“general purpose system,” a living organism. Quoting Rappaport, we said:^ 

Rappaport maintains that soeieties viewed as organisms are general- 
purpose systems whose ultimate goal is survival. “[Gjeneral purpose sys¬ 
tems,” he says, “are players of the existential game, a game that is peeuliar 
in that the only reward for playing it is to be allowed to eontinue to play.”^ 

If the Muslim eommunity is viewed as a general purpose system in the 
light of the purposes of sharVah, it appears to be a living organism that 
has both external and internal goals. The internal goals are designed to 
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maintain equilibrium within the organism, while the external goals deter¬ 
mine whether this organism is aggressive and growing or is just playing 
the existential game referred to by Professor Rappaport.^ 

By the words “growing” and “aggressive,” we meant that nations as living organ¬ 
isms are in faet predators. They thrive, grow and beeome powerful either by eonsum- 
ing other nations or by appropriating their resourees. The existential game is played 
aeeording to the rules of the stronger players; if the weaker players resist they stand 
destroyed and consumed. These living organisms, in order to survive and grow, must 
use others as food. Like all living organisms, if they stop consuming others, they 
start looking inward, and at that time they begin consuming themselves and ultimately 
expire. This has been the fate of all great empires. The Muslim community too, de¬ 
fending itself against predators, has sometimes appeared to operate like a predator. 
Yet its operation is tempered with the noble goals of the sharVah. Another distinction 
is that, under attack, this community too has appeared like a predator, looked inward 
sometimes and then collapsed. But it never dies. The reason that it cannot die is that 
at the core of this living organism is the Qur’an, which revives it and it rises again, 
and again. It is bound to rise again. 

The moment this community attempts to rise, it comes under attack again. This 
means that it has been under unending, ceaseless, attacks. Grave concerns are ex¬ 
pressed before it begins to rise. Thus, Montgomery Watt had expressed the con¬ 
cern whether this community will annul its international agreements when it gains 
in strength. The response given in Theories of Islamic Law was as follows: 

Debating this point would be futile, and much depends on how far the 
world has progressed in terms of justice, fair-play, mutual cooperation, 
and freedom from exploitation, by the time the Muslim community gains 
in strength. It is to be hoped that in this modern world, where religion 
has been given a back seat in the general scheme of things and where 
other problems that affect the planet as a whole loom large, the Muslim 
community will continue to maintain the truce and agreements in a spirit 
of cooperation and focus more on the institution of da ‘wah (invitation) 
than on the instrument of jihad (holy war), especially when there are legal 
opinions supporting truce. 

The Muslim world has been under continuous attack during the last 400 years. 
Muslim lands have been occupied, populations brutalized, resources ravaged, educa¬ 
tion systems ruined and whole cultures destroyed. 


3. (Emphasis supplied). Perhaps this striving and struggle will never come to an end until a single 
grundnorm comes to dominate all municipal norms, according to theories advanced by Kelsen 
and others. 

4. Nyazee, Theories of Islamic Law, 322. 
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Today, the attack continues in various forms: by armies, countless NGOs, onslaughts 
through the web, cultural invasions, credit traps, economic hitmen and so on. The 
so-called existentialist game is played according to the rules of the strong through a 
subservient UNO and international law. “[JJustice, fair-play, mutual cooperation, and 
freedom from exploitation” that we had hoped for are not visible as yet; in fact the 
situation has grown worse. It is to be hoped that justice and fair-play will ultimately 
prevail and the causes of friction gradually removed. Islam and the sharVah have great 
absorbing power and those who oppose them today will come to have a more reason¬ 
able approach. It will be remembered the Mongol invaders who almost destroyed the 
Islamic civilization themselves became Muslims and the greatest champions of the 
sharVah. 

The sharVah is being perceived by some as a threat to their systems and cultures. 
This fear or apprehension is totally misfounded. It is not the sharVah that is on the 
offensive, but as has been the case throughout history, it is the sharVah that is under 
attack. There is no cause for concern. If India, the largest democracy in the world, can 
apply the sharVah to the personal matters of the Muslims, who are a substantial chunk 
of its massive population, one wonders what concern Western states can have with a 
handful of Muslims in their countries. Apparently, there should be no problem with 
such selective application of the laws, and even the “religion” and “establishment” 
clauses of the U.S. Constitution should not stand in the way. 

In conclusion, we may say that jihad is a defensive mechanism that is invoked, or 
is triggered automatically, when the Muslim community is under attack.^ This attack 
does not have to be armed violence today, because modern forms of aggression have 
changed as explained above. The Muslim community has been under attack from the 
start, therefore, all jihad is defensive and has always been defensive.® Allah knows 
best. 


5. The reader will notice that we have not discussed any disputes about the meanings of verses on 
the topic of jihad. We leave that to the earlier jurists like Imams al-ShaflT and al-SarakhsI. 

6. Even the maqdsid al-sharVah or the purposes of the sharVah view it as a defensive mechanism. 
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